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HauunoHanbHbIN MCCI€10BATEIbCKUNA YHUBEPCUTET
«BpIcHIas HIK0JIA IKOHOMUKH

IIporpamma marucrpartypsl «IlosnTnka. IkoHomuka. @uiiocopus» (I D)

KoHkypcHbII 0TOOp J11 NHOCTYIUIEHMST Ha IporpaMMmy MarucrtpaTtypel «llomuTuka.
Dkonomuka. unocopus» (Politics. Economics. Philosophy) ocyiiectsisiercst 1o uToramMm KOHKypca
nopTgoano, B XOA€ KOTOPOro 5K3aMEHALMOHHAs KOMMCCUS pacCMaTpUBacT U OLIEHUBAeT
MPEJCTaBICHHbIE A0MTYpUEHTAaMHU IOKYMEHTBI, a TaKKe MPOBOJUT C KaXIbIM aOUTYypHEHTOM
cobeceZloBaHUE B YCTAHOBJIIEHHOE BpeMs (MH(OpMaIus 0 BpeMeHU coOece0BaHMsl pa3MeIaeTcs Ha
KOPIIOPaTUBHOM CaiiTe).

JIOKyMEHTBI IIPEJOCTABIISAIOTCSA B JICKTPOHHOM BHJIE.

[TpuemHast KOMHCCHUS TPOBOJUT 3aYMCICHHE HA OCHOBAHUU 3aKJIFOUYCHHS SK3aMEHAIMOHHOU
KOMMCCHUH.

JU1st IpOX0KACHUSI KOHKYPCHOTO 0TOOpa KaHAMIATHI IPEICTABIISIOT JOKYMEHTHI, YKa3aHHBIC
B [IpaBuiax npuema, a Takxe:

" MOTHBALHOHHOE MHCHMO: MOTHBAIIMOHHOE IMHUCHMO BBITIOJHSIETCS B CBOOOAHON (hopme (HE
menee 4000 m He Oomee 7000 3HaKoB ¢ mpoOenamMu) Ha AHIVIMACKOM sI3bIKe
(MOTHBAaLIMOHHBIE THChMa Ha WHBIX SA3bIKAX HE MPUHUMAIOTCS K PACCMOTPEHHIO).
AOUTYpUEHT OIMCBHIBAET CBOM aKaJeMHUYECKHEe U IMPO(eCcCHOHAIbHBIE JIOCTUXKEHUS U
001acTh HAYYHBIX MHTEPECOB, a TAKXKe PACKPBIBACT, KaKWE KOMIIETCHIIMH OXXHIACT
nproOpectu BO BpeMsl 00yueHUs Ha nporpamme mMaructpaTtypsl «lloautnka. DkoHOMUKA.
@unocodus». [IpuBercTByercsi, ecnu aOUTYpHEHT YOETUTEIbHBIM OOpa3OM CBS3BIBACT
KOHKPETHbIE OCHOBAaHUS 3aMHTEPECOBAHHOCTH B OOYYEHHMH NPOrpaMMe€ MarucTparypsl
«[Tonmutuka. DOxoHommKa. Dunocopus» ¢ HACTOANCH W BO3MOXKHON Oymymieu
npodeccCHOHAIBHON JiesTeNbHOCThI0. [loMMMO conepkaHusi MOTHBAllMOHHOTO IHUCbMA
OLICHUBAETCS TAK)KE KaYeCTBO M3JIOKEHHSI HA aHTJIMHCKOM SI3BIKE.

" JIOKYMEHTBI 0 BbICIIEM 00Pa30BAHMM: JIUIUIOM O BBICIIEM 00pa30BaHUM C MPUIIOKECHUSIMHU.

"  pexkoMeHAauHsA (PEKOMEHIAIMH) HAYYHOTO PYKOBOIUTENS, IPYroro MperoaaBaTelis By3a
(HayyHOTrO pabOTHHMKA) WIK paboTOAATeNs, JIUYHO 3HAIOIIEro a0UTYpHUEHTa KaK CTYAEHTa
(W/MnM KaK HAy4HOTO COTPYJIHUKA, U/WUJIM KaK COTPYIHUKA): PEKOMEHIalusl JOHKHA UMETh
aJIpeCHbI XapakTep, B MPOTUBHOM cCilydae PEKOMEHJIAlUs HEe MOXKeT ObITh NMPHUHATA K
PacCMOTPEHHIO M HE MOXET OBITh JOJKHBIM 00pa3oM OIleHeHa. PexoMeHmanus ToibKHA
coJiepKaTh ONMCAHWE KOHKPETHOW JEATENIbHOCTH U YCIEXOB a0UTypHEHTa B paMKax
COBMECTHOH pPabOTBHI ¢ PEKOMEHIATEIeM W COJEpXKaTh apTyMEHTHI B ITOJIb3Y OOyUYCHHS
abutypueHta Ha Mmaructepckoil mnporpamme «llomutuka. DxoHomuka. dunocodusy.
KonmdecTBo pexoMeHanuii He orpaHHYUBaeTCs. PekoMeHanuy MoryT OBITh BBITTOJTHEHBI
Ha PYCCKOM WJIM aHTJIMICKOM SI3bIKaXx.

* pyOJMKANMU: KOMUHM TyOJNWKanui, B TOM YHCIE B COABTOPCTBE, B PEIEH3UPYEMBIX
aKaJeMUYEeCKUX M3JAHUAX C BBIXOJAHBIMH JaHHBIMU. MoOryT OBITH TpeICTaBlIECHbI
nyOoNIMKalil B W3MAaHUSAX, HE BKIIOUEHHBIX B 0a3bl IMTUPOBAHUS, HO HMEIOIIHNE
onpenensemble BbixoaHble naHHble (ISBN). K paccMoTpenuto mpuHuMaroTcs cTaTbd U
TJIaBbI KHUT, IPUHSATHIC K TIeYaTH (CO CIIPaBKOW O MPHHSTHU K IT€YaTH ).

" JMIVIOMbI M CepTH(UKATBI: JIUIJIOMbI MoOeAMTeNs, Jaypeara W TNpU3epa KOHKYPCOB
HaYYHBIX (IPOEKTHBIX) pabOT M CTYACHUECKUX OJIMMIIHAJ Pa3HbIX YPOBHEW (IOMHUMO
JAOIIMX TPaBO TIOCTYIUIGHWSI ©O€3 BCTYNMUTENBHBIX HWCIBITAHUH Ha TIPOTrpaMMmy
maructpatypsl «Ilonutuka, SkoHoMuKa. Ouitocopus»); AUIIOMBI TOOETUTENS, JTaypeaTa
U TIpu3epa KeHC-4eMITMOHATOB M WHBIX KOHKYPCOB, COOTBETCTBYIOIIUX IPEIMETHBIM
oOmactaM mporpammbl  Maructpatypsl  «lloautuka. DxoHomuka. Dunocodusny;
cepTudUKaThl YIaCTHHUKA KOH(PEpEeHINH (C yKa3aHHeM Ha3BaHUs KOH(EPEHIINH, JTaThl €
NPOBE/ICHUS, UMEHH JIOKJIQJuMKa, Ha3BaHUA JIOKJIa/la; MOXET OBbITh MpeAcTaBiIeHa KOs
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porpaMMbl KOH(EPEHIMU C yKa3aHHWEM Ha3BaHMs, MECTa W JaTbl MPOBEICHUS, UMEHU
JOKJIaTYMKa U Ha3BaHUS JIOKJa/a; MOXKET OBbITh MpeACTaBlieHa KOMUs COOpPHHUKA TE3HUCOB
KOH(EepeHIINN C YKa3aHUEM Ha3BaHWs, MECTa M JaThl MPOBEJICHUS, UMEHHU JOKJIaI4hKa U
HA3BaHUS [JOKJAJa); cepTUUKATHI O MPOXOXKIECHUU OHJANH-KYpCOB Ha MPU3HAHHBIX
o0pa3oBaTeNnbHBIX MIaT(hopMax.

= cepTH(PUKAT MO AHIVIHIICKOMY SI3BIKY: cCepTU(UKAT, TOATBEPKIAIOIINNA BBICOKHI YPOBEHB
BJIQ/ICHUS AHTJIMHCKUM SI3BbIKOM (BKIJIIOYasA «JIMHrBOTECTY).

" akaJeMH4ecKoe 3cce: aKaJEMUYECKOE 3CCe Ha AaHMVIMACKOM f3bIKE MO OJHOM U3 TEM,
npeioxkeHHbIX B [Ipunoxenun 1.

JlononHUTEeNbHO MOKET OBbITh Mpe/ACTaBiIeHa BBINYCKHAs KBalW(UKAIMOHHAs paboTa ¢
OT3bIBAMH HAyYHOT'O PYKOBOJIUTENS M PEIICH3eHTa (BCE B AIEKTPOHHON (HOpME), UTO MO3BONISET MPH
OTCYTCTBHM AaKaJIEeMHUYECKHUX NyONMKaIMil OLEHUTh YyMEHHE abOUTypHeHTa (OpMYIUPOBATH
npobieMy, HCCIeI0BaTeIbCKII BOIIPOC M TUIIOTE3bI MCCIIEOBAHUS, pabOTaTh ¢ aKaJeMHYECKUMHU
HMCTOYHUKAMU, TIPUMEHSATH METO/Ibl, pa0OTaTh C JaHHBIMH U, B IIEJIOM, IPOBOJUTH CAMOCTOSATEIbHBIC
HCCIIEIOBaHUSI.

AKkaJieMU4eckoe 3cce JOJKHO OBITh HalmuMcaHO IO OJHOM W3 MPEIIOXKEHHBIX TeM,
MPEJCTABISAIONINX TPU TPEAMETHBIE 00JIACTH — MOJMTHYECKYI0 HAyKy, SKOHOMHUKY U (huiocoduro
(ITpunoxenue 1). O6beM 3cce — ot 10 000 10 15000 cumBoNOB ¢ mpoberamu. Icce caaercs B
NIEKTPOHHOM BHJ€ M TNPOBEPSAETCS HA NpPEeIMET OTCYTCTBUS IIaruara. Bce muratel u Jpyrue
3aMMCTBOBaHUSI JOJKHBI OBITh CHAOKEHBI COOTBETCTBYIOIIMMH CCHUIKAMH Ha HCTOYHHUKH C
YKa3aHHUEM CTpPaHULL.

AKaJIeMU4ecKoe 3CCe OIEHUBAETCS MO 25-0a/uIbHOM IIKalle MO CIEIYIOIIUM MO3UIUAM (110
KaXKI0H yKa3aH BO3MOKHBIH MaKCUMANbHbIH 6asm)t,
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CobecenoBaHue MPOBOAUTCS C LIETIbIO OLIEHKH YPOBHS MTOJATOTOBICHHOCTH aOUTYypUEHTA IS
00y4eHHs Ha MEXIUCLUIUIMHAPHONW MarucTepckoil mporpamMmMe (B TOM YHUCIE Ui PEKOMEHJAluu
a/IalTalluOHHBIX KYPCOB — IMPH YCIOBUM IMOCTYIJICHHS), MOTUBALIUKA aOUTypUEHTa JUIsl 00y4eHHUs
MMEHHO Ha JIaHHOW MarucTepckod mporpaMme, a Takke, MPpU HEOOXOJUMOCTH, IS MOTyYCHHS
KOMMEHTapHUeB M YTOYHEHHH MO TEKCTy 3CCe W/WIM MO TeKcTy HayuHbIX pabor m BKP, a Taxxe
MOTHBAIlMOHHOTO THUCbMa I BBICTABJICHUS (UHAIBHBIX OLEHOK IO JaHHBIM 3JEeMEHTaM
noprdommo. CobecenoBaHne TMPOBOAUTCS TOJBKO OYHO (JIOMyCKaeTcs coOeceloBaHUE B
JTMCTAaHIIMOHHON (opme). S3bIk cobecenoBanus — aHrauiickuii. CoGeceqoBaHne MPU3BAHO TAKKe
BBISIBUTh YPOBEHb BIIQJICHUS aHTJIUHCKOM SI3bIKOM, TOJATBEPIUTH CAMOCTOSATEIbHOCTh MOATOTOBKH
3JIEMEHTOB MOPT(HOIHO.
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BCEX DJIEMEHTOB MOPT(HOINO U OOOCHOBAHHBIE NPEANOYTEHHUS AOUTYpHEHTa OTHOCUTENIBHO TpeKa
oOydeHust Ha mporpamme maructpatypsl «llomutuka. DxkoHomuka. Ounmocodusy.

[To pe3ynpraTaM pacCMOTPEHHUS TPEIACTABICHHBIX JOKYMEHTOB M  COOECEeIOBaHUS
3anonnsercs OLUeHOUHBIH JUCT NOPTHOIHO:

# Paspnen noprgoauo basnbl
1. MoTHBalIMOHHOE ITHCHEMO o 10
2. JIOKyMEHTBI 0 BBICIIIEM 00pa30BaHUU 10 10
3. Pexomenmanus (peKOMEH1aIuN ) o 5
4, [Tybnukarum o 10
S. Jlumuiomsel U cepTudUKaThI 10 5
6. Ceprudukar 1o aHrJIUHCKOMY SI3BIKY 10 5
7. AKaZIeMHYECKOE 3CCe 1o 25
8. CobecenoBanue 1o 30
HToroBnli 0aJ11 mo 100

Ipuio:xenne 1. Tembl 3cce

1. In the 19" century, David Ricardo’s economic theory predicted that economic growth would
stop in the future, and it was a gloomy forecast. Nowadays, a “de-growth movement” is on
the rise, reflecting fears of economic growth. Should nations promote or curb it? What are the
origins of such a change?

2. Today, some state actors and few nonstate entities can literally see their citizens (or customers)
(as well as foreign citizens) almost everywhere and hear them at any given moment. The
advanced technologies to process the data thus acquired have become relatively affordable
and effective. You are to assess the expansion of sensory capacities of the modern state as
well as nonstate actors and its implications for the domain of politics and public
administration.

3. While we can keep a fragile hope that important policy issues should naturally attract attention
from the public, there are reasonable doubts that it regularly happens in practice. Rather, those
who exercise power could intentionally underplay the importance of certain issues and take
efforts to remove them from the spotlight. In this sense, there is a crucial question: how could
this issue be addressed? For example, Schattschneider argued that a democratic political
system is the most capable of resolving this problem. Do you agree with this claim? Are
modern democracies more or less capable of dealing with this issue than the democracies in
the time of Schattschneider? How do you think why? Please provide examples and arguments
to support your position.

4. A renowned European political scholar and sociologist Claus Offe argued that the “demand”
for legitimate state coercion as a “meta public good” substantially increased lately on a global
level. However, its “supply” decreased. What evidence can support this claim? What are the
causes of the “decrease of supply” of this “good”? If you disagree with this claim, provide
your arguments to construct an alternative description of the ongoing global processes in public good
provision.

5. Phillippe Zittoun compared policymaking to a “ritual” because it seems to be an essential
political activity that mesmerizes the world by demonstrating that some issues are solvable
and order can be restored even in the face of complete chaos. The government, while unable
to address fundamental political or social issues, can suggest solutions for specific

4



10.

11.

circumstances. Society needs to evoke and celebrate disorder in order to venerate the potential
for order. This process continues indefinitely. What are your thoughts on this ritualistic-
symbolic take on politics? Could this approach be helpful to understand certain policy issues
and why they are resolved or not resolved?

Effective actors in their pursuit of shaping the policy agenda combine rational arguments and
evidence with manipulative emotional appeals. Paul Cairney pointed out that it is a common
strategy to influence policymaking, but there is a question: should experts and scientists adopt
a similar approach to be more influential, or would the reputational costs outweigh the policy
benefits? What is the reasonable ratio of evidence and emotions in policy debate, and can we
rely on evidence alone?

In the APSA Presidential Address, Jane Mansbridge argued that “the western democratic
tradition, anchored in resistance to kings, has focused too much on the possibilities and
actualities of tyranny and domination”. What have been the consequences of this orientation
espoused by the Western political theory to domestic institutions and practices in democracies
and non-democracies worldwide? Has this orientation impacted international institutions and
practices?

In the opening paragraph of the essay titled “The Usefullness of Useless Knowledge” for the
Harpers magazine, American educator Abraham Flexner argued: “Is it not a curious fact that
in a world steeped in irrational hatreds which threaten civilization itself, men and women —
old and young — detach themselves wholly or partly from the angry current of daily life to
devote themselves to the cultivation of beauty, to the extension of knowledge, to the cure of
disease, to the amelioration of suffering, just as though fanatics were not simultaneously
engaged in spreading pain, ugliness, and suffering? The world has always been a sorry and
confused sort of place — yet poets and artists and scientists have ignored the factors that would,
if attended to, paralyze them. From a practical point of view, intellectual and spiritual life is,
on the surface, a useless form of activity, in which men indulge because they procure for
themselves greater satisfactions than are otherwise obtainable.” He then pondered on “the
question of the extent to which the pursuit of these useless satisfactions proves unexpectedly
the source from which undreamed-of utility is derived”. This essay was published in 1939.
Based on your educational background (presumably in the social sciences or the humanities
or other domains of knowledge), give examples and discuss the advances in the social sciences
(with profound results for politics, social life, etc.) made possible by “the pursuit of useless
satisfactions”, i.e. scholars’ engagement advancement of “useless knowledge”.

As Lewis Dexter once noted: “If political scientists had been more concerned with legislation
and its effects, and less concerned with representation and process, they might have
contributed far more to the study of policy than they have”. This remark was made in the
beginning of the 1980s and related to American scholars and American policies, but can we
consider it as a relevant claim today? Is it still the case that political scientists have this focus
on prosesses and representation? Does it hinder the quality of policy studies or, perhaps,
enhance it?

Classical political economists distinguished between productive and unproductive labour.
Today, economists tend to neglect this distinction. Explain the reasons for, implications of,
and your attitude toward such a shift in focus.

Aristotle famously concludes Chapter 2, Book 1 of his Politics with the following formulation
- "The virtue of justice is a feature of the state; for justice is the arrangement of the political
association, and a sense of justice decides what is just” (1253a). Why is justice so central to
the state, moreover, why cannot we call that association "political” which dispenses with
justice? Does injustice, perpetrated by a given state, justify an uprising against it, as John
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12.

Locke believes it does (in the Two Treatises of Government)?

It is well known that different definitions of power abound in political theory. One of the most
popular amongst them is that of Robert Dahl, who famously wrote, "A has power over B to
the extent that he can get B to do something that B would not otherwise do". In your opinion,
what are the strengths and weaknesses (if any) of this understanding of power? How would
you compare it with any alternative conceptions of power you are familiar with, such as those
of Hannah Arendt, Michel Foucault, Niklas Luhmann, etc., for example?



